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for ever the vicious round of its earthly existence. He affirmed
the impermanence of life, and tried to substantiate this pessi-
mistic view in the light of his own one-sided interpretation of
the ancient scriptures. Moksha, liberation from the bondage
of life, he preached with all the vehemence he could command,
and his success meant the failure of the country to grow in
readiness for the greater future that had been the underlying
intention of all its past endeavours. Though supreme in his own
way, Shankara proved himself unequal to the task that was before
him of furthering the cause of the country towards the fulfil-
ment of its highest destiny. Rather, his negative philosophy
contributed, however indirectly, to the strengthening of the
forces of disintegration that had been at work in the country
during the. post-classical age and a foreign invasion destroyed
whatever possibility there was of a new awakening. It must
however be conceded to Shankara that his efforts were respon-
sible for one and a great good. If his denunciation of life
emasculated the manhood of the race, as before him the similar
teaching of the Buddha had done, his emphasis, however exclu-
sive, on the absolute aspect of the One Reality, helped to keep
alive in the race its native impulse towards the heights of the
Spirit.

IV

But these strivings and the consequent preparedness of the
country for a new turn in its life did not all go in vain.
Nurtured by the country's age-old spirituality they flowered into
a vigorous revival of the self-same tendency that expressed
itself so remarkably in the teachings of the mystics, in the
Vaishnavite movements and in the cults of the Tantras. The
medieval saints proclaimed that truth is greater than religion, of
which the forms also are one in the very core of their teachings.
They affirmed to the people, irrespective of caste, creed or race,
that life was a necessary condition for man's growth into a greater
life for which an absolute concordance between his inner and
outer existence was indispensable. And mystical experience
by living inwards and through the fervency of devotion -was,
according to them, the only way by which that harmony could
be discovered. This as well as the Vaishnavic and the Tantric
cults had all of them their roots in the past. The Upanishadic
origin of Vaishnavism and Tantrikism is now established beyond
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